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Global Article 9 Campaign to Abolish War
Akira Kawasaki
Representative, Peace Boat

Akira Kawasaki gave a talk on a campaign called the “Global Article 9
Campaign to Abolish War,” which is led by a non-government organization
named Peace Boat. After his brief account on the aim and activities of Peace
Boat, Kawasaki explained how Article 9 of the Japanese Constitution remains
important in the current context, and how the dual use of a grass-roots approach
and a policy/intellectual approach can be useful in advocating the significance
of Article 9. He convincingly argues that Article 9 can send a message to the
world that war should be abolished.

Since 2005, Peace Boat has been focused on a land-based campaign called the
Global Article 9 Campaign to Abolish War. It aims to disseminate the idea of
building a peaceful world, by using Article 9 as the embodiment of such an
idea. Its activities range from attending the United Nation (UN) conferences on
disarmament and human rights, to organizing rallies and lobbying. According to
Kawasaki, North East Asia is a unique region in the world because it is the only
region which does not have any regional mechanism for peace. Therefore, he
states that Article 9 can form the principal for the regional peace, and prevent
armed conflicts in the northeast Asian region.

Kawasaki believes that Article 9 has significant influence in three respects.
First, in relation to the Japanese Self-Defence Forces, having Article 9 in the
Japanese Constitution itself heavily restricts the activities and roles allowed to
the Japanese Self-Defence Forces overseas. In this way, it affects the current
military policies of Japan. Second, Article 9 can be a guideline for the Japan-
United States (US) Security Treaty. Kawasaki admits that Japan is in a
contradictory position: while the constitution supports the idea of peace, its
peace is assured by the US military presence in Japan. Facing this contradiction,
Kawasaki argues that, by using Article 9, the Japanese can make concrete policy
suggestions concerning the code of conduct of the Japanese Self-Defence
Forces, the activities of joint operations between the Japanese Self-Defence
Forces and US forces, as well as the realignment of US military forces in
Okinawa. Third, in relation to international peace, the spirit of Article 9 can be
shared with other countries. Kawasaki points out that one essence that can be
extracted from Article 9 is the peaceful solution of conflict. This essence can be

a tool to persuade other countries to disarm themselves, a call that includes
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nuclear arms. Since disarmament is mutual agreements of both sides, it can send
a strong message of peace. Kawasaki suggests that Article 9 highlights the root-
cause of violence as well as the tools of violence (i.e. weapons) and thus
provides a useful entry point to advocate the idea of international peace.

As an activist, Kawasaki emphasizes the necessity of actively utilizing Article
9 to change policies. He indicates that many peace movement activists in Japan
tend to only support Article 9, and they fail to connect their stance to real
policies. According to Kawasaki, it is imperative to develop dual strategies, on
the government level and on the public level. In terms of the government level,
lobbying activities are a major way to develop direct appeals to policy makers.
Japanese bureaucrats, who take on more significant roles than politicians in
shaping policies, tend to consult with government-affiliated think tanks and
scholars. Therefore, Kawasaki argues that advocacy and lobbying by Peace
Boat should target these thinks tanks and scholars in order to change policies.
On a public level, Kawasaki states that Peace Boat attempts to build and
strengthen discourse that advocates the abolishment of war and the promotion
of peace. He points out that many Japanese people are uncertain about their
national identity. Under such situation, commitment to peace by advocating
Article 9 can appeal to the public; a public who, at present, are at a loss in terms
of their search for national identity. The promotion of peace can form the base
of the national identity.

As a concluding remark, Kawasaki shared his belief that civil societies play
indispensable roles in the facilitation social change and organization of the
public. (Nov.1)

The Role of Hiroshima in Peace-Making and Nuclear
Disarmament from a Journalist’s Perspective

Akira Tashiro
Journalist, Chugoku Shimbun

Since 1972, Akira Tashiro has been working at Chugoku Shimbun, focusing on
people who have been affected by nuclear-related issues, ranging from the
atomic bomb in Hiroshima and nuclear technology to depleted uranium and
nuclear power. Throughout his career, he has given voice to the cries and anger
of those people who have been affected by nuclear development.

Tashiro points out that Hiroshima continues to be significant in the nuclear
age. During the cold war, the world witnessed the expansion of nuclear

weapons, the development of nuclear weapon technology, and the increasing
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power of nuclear weapons, especially between the West and East, a competition
led by two superpowers: the US and the Union of Soviet Socialist Republics
(USSR). Seeing the escalation of the nuclear weapon regime, Tashiro lamented
that human beings have still not learned from the experience of Hiroshima.
Therefore, it is imperative that people in Hiroshima share their experience
worldwide, proclaiming “no more Hiroshimas” and “no more war.”

Tashiro further touched on the subject of people who have been exposed to
radiation, not only in Hiroshima but in other parts of the world. From the 1960s,
Chugoku Shimbun began to cover the story of A-bomb survivors who left
Hiroshima, for Korea and other Asian countries. Tashiro extended this line of
enquiry to radioactive victims worldwide, in the US, Russia, India, Pakistan,
China and other nations.

According to Tashiro, the development of nuclear weapons is carried out in
the name of national security. Some countries think that possession of nuclear
weapons will enable them to defend their countries. However, such an idea is a
myth, as Tashiro points out by presenting a number of cases and examples of
people who have been exposed to radiation at various stages: workers who
manufacture weapons, people who test nuclear weapons, those who carry such
weapons, and residents living in the vicinity of the manufacturing factories and
nuclear waste dumps. Tashiro highlights how the security of the public is
undermined in a trade-off for the promotion of national security. While Tashiro
admits the difficulty of changing national security policy, he emphasizes the
importance of concerned citizens who voice their opposition and exert pressure
on their governments.

In conclusion, Tashiro emphasizes that, in order to cut the vicious cycle of
hatred and violence in the age of nuclear terrorism, it is important to stop not
only war itself, but also the creation of nuclear weapons. This can be achieved
by exerting pressure on the Japanese government and governments of other
countries. Hiroshima’s A-bomb experience provides an important lesson and
message to the world. Although some may feel a sense of helplessness that the
voice of Hiroshima has yet to reach widely across the world, Tashiro expresses
his belief that one should not give up hope, but must continue to spread the
principle message resulting from the Hiroshima experience, a message of peace.
(Oct.8)
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Yasukuni, the Emperor and the Anti-war Movement

Amano Yasukazu
Journalist, People’s Plan Study Group

Amano points out that the Yasukuni Shrine exists both to commemorate
the modern state of Japan, as well as to celebrate the emperor system.
Throughout the war, Shinto was combined with the military system. This
combination became the foundation for the celebration of the military
hierarchical system. Since the Meiji restoration, Shinto was defined
according to its role as both the state religion, and the religion of the
emperor families. It was against this religious background that the
commemoration of the dead occurred alongside the war, which was an
integral development in the creation of the nation state.

The combination of Shinto as the state religion and the religion of the
people, created a structure in which ordinary people were pleased to die for
the emperor. The dead were cherished as heroes, who had sacrificed their
lives for the emperor and the state. In this way, the sorrow experienced by
those who had lost loved ones, was transformed into an experience of
happiness and joyfulness. Aside from this psychological mechanism, the
families of the dead were also compensated with money: the families could
live thanks to the death of their children. Thus, cherishing the dead involves
both psychological and material aspects.

After the war, having been recognized as a public religious institution,
Yasukuni Shrine survived. However, because Yasukuni Shrine was the
location for those who were responsible for making records of the dead
soldiers, Yasukuni Shrine continued to be heavily supported by the Ministry
of Health, Labor, and Welfare. Therefore, Amano argues that Yasukuni
Shrine is deeply related to the state under the current system. Furthermore,
the emperor has continued in his role of formally recognizing those who
died for their country in the wars. In this way, the relationship between
Yasukuni Shrine and the emperor has been preserved.

Facing the dispatch of the Japanese Self-Defense Forces overseas, the
Yasukuni Shrine system carries is involved in a modern dispute. The big
debate at the moment is how to deal with the members of the Japanese Self-
Defense Forces who die under the UN peace operation and whether the
Japanese should commemorate these soldiers at Yasukuni Shrine or not.

Amano proposes that the mass media is responsible for the perpetuation
of ideas about the Yasukuni Shrine and the emperor system relationship.

For instance, in the media, the topic of the emperor system is taboo: the
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members of the imperial family are always referred to by the respected form
of address: “Sama,” implying that the emperor is very special. The media
also publicizes Yasukuni Shrine as a tourist spot, which ensures that visiting
Yasukuni Shrine is an accepted and normal experience.

Lastly, Amano argues that Japanese national identity is embedded in the
both the Yasukuni system and the emperor system. Although many
Japanese people identify themselves as peace-loving, affluent and
consumer-oriented, Amano warns that the backbone of the self-image of
Japanese-ness, is deeply rooted in the Yasukuni spirit and the emperor
system.

Amano is concerned about the current tendency for Japanese society to
allow more open to participation in wars. For Amano, the movements
against Yasukuni are inevitably correlated to anti-war movements. To
question the system in which Yasukuni celebrates dead soldiers is to
question the system which perpetuates Japan’s continuous involvement in

wars by dispatching the Japanese Self-Defense Forces. (Nov.5)

Lake Biwa Development

Atsushi Makino
Researcher, Lake Biwa Museum

Atsushi Makino, a member of the research staff at Lake Biwa Canal Museum,
explained how the environmental problems faced at Lake Biwa have been
solved. After providing background information about Lake Biwa and its
environmental problems, Makino went into more detail about how Lake Biwa’s
problems had been resolved. He stressed that natural science is not sufficient to
examine environmental issues and that it is local residents who tend to identify
the real problem. Therefore, it is imperative to employ a sociological
perspective and examine the ways in which local communities around the area
have developed.

The problem of water utilization has become widespread since the 1970s.
With urbanization and the surge of population in Kyoto, Kobe and Osaka, water
shortages became a serious issue. In response, the government started the Lake
Biwa Development Project, which revealed the fact that Lake Biwa was
suffering from red tide despite the general belief that such a problem would not
take place at the lake. Makino said that it was difficult to determine why Lake
Biwa, which is located on the upper part of the river, was polluted then. By
employing an “insect’s-eye” approach examining the local community, as

opposed to a “bird’s-eye” approach with a global scope, the researchers found
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that the discharge of waste water contributed to the red tide problem.
Consequently, two measures were taken to solve the red tide at Lake Biwa.
First, the infrastructure of the sewage system was improved. Second, instead of
synthetic detergent, the usage of soap was encouraged.

Since the 1990s, Lake Biwa has faced another problem: the issue of
biological diversity. Due to the development of the area, fewer people have
been engaged in farming since the 1990s, which has contributed to a dramatic
decrease in rice paddies in the Lake Biwa area. The lack of rice paddies resulted
in a lack of fish because they can no longer deposit eggs in the rice paddies as
they used to do. In this way, Makino points out, biological diversity has
decreased at Lake Biwa.

In conclusion, Makino drew three lessons from the experience at Lake Biwa.
First, he emphasizes the importance of “insect’s-eye” research. It is not enough
to focus on the overall scope: it is imperative to examine environmental issues
from the community level as well. Second, Makino suggested that paying
attention to the culture of local villages is important in determining the cause of
environmental problems, as well as finding solutions which correspond to the
life of the local area. Lastly, the revitalization of small-scale communities is

integral to preserving the cycles of the natural environment. (Oct.10)

The Religious Conflicts in the Middle East: Past

Roots, Present Situation, and Future Prospects
Ben-Ami Shillony
Professor Emeritus, The Hebrew University of
Jerusalem

Ben-Ami Shillony argues that monotheistic religion is a “mixed blessing”
because of its positive and negative elements. On the one hand,
monotheistic religion upholds the idea of “unity in diversity,” an idea that
Shillony finds important in shaping a peaceful world. On the other hand, the
conviction that the “truth” is held only by their gods can result in
monotheistic religions’ denial of all other religions.

Shillony pointed out two current tendencies of religions in the Middle
East. One tendency is that, since the 1970s, the Middle East has become
much more religious as the activity of religious fundamentalists increases.
In this trend, Christianity and Judaism are described as embodiments of the
“West,” while Islam is the embodiment of the Middle East. Therefore, anti-
west and anti-modern become equivalent to anti-Christianity/Judaism and

pro-Islam. The other trend is that religion, not the nation, has become the
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driving force uniting people in the Middle East. Especially since the act of
terrorism of September 11, 2001, Islam has become much more radical and
de-nationalized than before. Shillony thinks that such disbelief in the nation
reveals that “nation” is an artificial creation and accelerates the creation of
supra-national organizations like Al-Qaeda. Because Islam is not nation-
based, it is difficult to grasp who is fighting against whom. At the same
time, although it is becoming difficult to identify who is leading the wars,
the influence of Islam is growing and the impacts of these wars cannot be
ignored.

Lastly, Shillony makes several suggestions as to how to solve the wars in
the Middle East: using force to combat Islam, looking at the roots of the
wars (poverty), letting the fundamental Islam movements crumble by itself,
and finding the common enemy (environmental disaster, for example)
between Islam and the West. Pointing out the shortcomings of each option,
Shillony advocates the creation of a new religion and a new spiritual
message as a preferable way to solve the current situations. Although it is
difficult to create a new and universally-shared spiritual message, Shillony
suggests that people are tired of radicalism and consumerism. Therefore,
new messages such as human love, respect for others, and morals could
replace other fundamental religious movements.

In conclusion, Shillony argues that it is our responsibility to decide what
is wrong and what is right. The idea of human rights and democracy can

exemplify the values that need to be promoted. (Oct.1)

National identity and Foreign Policy in Modern Japan

John Barnett Welfield
Professor, International University of Japan

J ohn B. Welfield’s talk examined the roots of the Japanese national identity.
Having lived in Japan for almost 35 years, Welfield has established an in-depth
understanding of Japanese society. Mixed with various personal experiences he
has had in Japan, Welfield presented a broad view of Japanese national identity
from a historical perspective: he focused on the pre-war period, from the late
nineteenth to the early twentieth centuries. According to Welfield, Japan
identified itself as part of Asia until the middle of the nineteenth century, when
it encountered the mighty economic and military power of Europe. This
encounter with Europe became the moment when Japan re-examined its

national identity.
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Welfield categorized the roots of Japanese identity into three streams: (1)
Westernism, (2) Pan-Asianism, and (3) Japan as the bridge between East and
West. The first stream, Westernism, was primarily conceptualized by Yukichi
Fukuzawa. Fukuzawa advocated the idea that Japan cut its ties with Asia and re-
model itself as a Western power. In this view, other Asian countries including
China and Korea were perceived as underdeveloped and backward, whereas the
US and Europe were regarded as the highest form of development. Following
this view, a Japanese identity desiring a close association with the West was
established.

The second stream, Pan-Asianism, identified Japan as part of Asia. For the
followers of this position, Asian civilization was not inferior to Western
civilization, but instead the latter had been imposed upon Japan. Welfield
introduced different streams within Pan-Asianism. Some groups viewed Japan
as the center of Asia with the monarchy and centuries-old paternalistic systems.
Another believed that Asian countries should unite with each other: While some
thinkers like Chomin Nakae believed that Japan should integrate itself into
Chinese culture to compete against the Western powers, some including
Fumimaro Konoe believed that Japan and China were competing rivals.

In the third stream, moral and cultural neutralism was embraced. Kanzo
Uchimura, for example, argued that the conflict between East and West would
eventually fade away, and thus, Japan should take a role to unite both sides and
create a new world order.

In some Asian countries, Western practices are favored because people
consider it as somewhat better than their own practices. Consequently, the
current tendency is that Asian countries attempt to re-model themselves as part
of the West. Welfield argues that, under such circumstances, the future role of
Japan may be that it re-introduces Asian values and identities into other Asian

countries. (Sep.11)

Domestic Politics and Japanese Foreign Policy:
Koizumi, Abe, and Beyond

Kiichi Fujiwara
Professor, University of Tokyo

In his presentation, Kiichi Fujiwara first gave a brief summary of two

characteristics of Japanese politics: the “dominant party system” and “double-
standard democracy.” By explaining these two major traits of Japanese politics,

Fujiwara argues that liberal democracy not only opens up and guarantees
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political participation, but it can also limit political participation and sustain the
elite (or dominant regime), as the Japanese case shows. Based on this
understanding, Fujiwara focused on the Junichiro Koizumi and Shinzo Abe
administrations and showed what has changed and what has not changed in
Japanese politics under these two prime ministers. He further discussed the role
of civil society and the youth in bringing about changes in politics.

Fujiwara argues that the Japanese political system can be called a “dominant
party system” where one dominant party, the Liberal Democratic Party (LDP) in
Japan, has dominated the political scene over a long period. Furthermore,
Japanese politics can be characterized as “double-standard democracy,” which
results in the erosion of the significance of opposition parties.

Fujiwara argues that the public supports the LDP not because they actively
sympathize with the LDP; they passively support it because the public considers
that any non-LDP party would be unlikely to become the ruling party, thus the
most the public can hope for is a “better”” LDP party.

This passive support for the LDP dramatically changed when Koizumi
became the prime minister in 2001. While the way Yoshiro Mori, who was
Koizumi’s predecessor and was chosen Prime Minister, embodied the old nature
of LDP faction-led politics, Koizumi ran for the candidacy by repeating the one
sentence: “I will destroy the LDP.”

Fujiwara argues that several changes were brought under the Koizumi
administration. First is the disappearance of the old politicians. Koizumi
appointed many Members of Parliament (MP) to important ministry positions
who were relatively young, as typified by his appointment of Makiko Tanaka as
the Minister of Foreign Affairs. Second, while many ministers used to come
from a civil service background and maintained close connections with the
government, Koizumi asserted political power over bureaucrats. Third, Koizumi
was the first prime minister who asserted the prime minister’s power in
appointing candidates.

The big paradox was that when Koizumi resigned, he nominated Abe, who
promised to continue with Koizumi-line policies, yet who also was supported
by the leaders of the factions. Fujiwara argues that this paradox shows that no
matter how much Koizumi attempted to destroy the LDP, his popularity is
directly connected with the high levels of support the LDP garner in elections.
In this way, the support for LDP which characterizes Japanese politics did not
change under Koizumi.

Unlike his predecessor, Abe could not bring about changes at the policy level
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and quickly lost popularity with the public, a fact which is epitomized in the
LDP loss in the Upper House election of 2007. Abe’s stance was different from
that of Koizumi, especially in terms of foreign policy. Being “right-wing,”1 Abe
took a much harder line in foreign policies than Koizumi and was known as a
“China hater.” Unlike Koizumi who started a dialogue with North Korea, Abe
considered that Japan should take a tough position toward North Korea and
stopped negotiations with it. However, such a different political stance never
became a coherent policy because he was easily influenced by bureaucrats as
well as other political leaders within the LDP. Consequently, his policies
became almost schizophrenic and inconsistent. Although Abe persisted in the
reform of the Law of Educational Principles and preparing the ground for
constitutional change, these two policies were neither taken seriously nor had
any actual concrete outcome. Thus, Fujiwara concludes that not many changes

were brought about under the Abe administration.

Fujiwara further mentions the roles of civil society. Civil society groups in
Japan dislike working with established political parties, including the opposition
parties, and in this way alienate themselves from politics to such a degree that
they do not exert any influence over politics anymore. He argues that, although
he understands their disbelief in the parties, it is nonetheless imperative to fight
against the ruling party within the democratic system. One way to fight against
the ruling party, Fujiwara suggests, is not to divide one’s stance either as “right”

or “left,” but to formulate concrete positions on each political issue. (Sep.25)

Migration and Asia

Mako Yoshimura
Professor, Hosei University

Mako Yoshimura gave an overview picture of the migration which is
happening within and beyond Asia. After explaining the current situation of
migrant workers in Asia and the historical background of migrant workers,
Yoshimura especially focused on migrant workers in Japan and the problems
Japan faces in accepting them. She concluded with some suggestions for

creating a multi-ethnic and multi-cultural society in Japan.

1 In Japanese politics, “right-wing” means those who 1) get votes from the Izoku-Kai
(members of Japan veterans families, one of the largest pressure groups in the LDP), 2) visit
Yasukuni Shrine, and 3) are members of Nihon Kaigi (the most extreme-right organization

within the LDP). Abe fulfilled all the three criteria.
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The history of migration in Asia goes back to as far as the 6th century. The
17th century saw an increase of Chinese migrants as a result of European
colonization. In the early 1970s, owing to the oil shock, many Asian migrant
workers went to the Middle East to work as construction workers. Since the late
1980s, there has been the tendency that various destinations are earmarked for
migrant workers, and migration within Asia has intensified.

Prior to the 1980s, little attention was paid to minorities in Japan, such as the
Koreans, the Chinese and the Ainu. Yoshimura argues that ethnic minorities
were forced to adopt Japanese ways of living. The minority groups were
stigmatized as “uncivilized” and “backwards” and their cultures were depicted
as “inferior” to Japanese culture. The government policies toward migrant
workers were in step with this treatment of minorities, and showed a reluctance
to promote the idea of a multi-cultural society.

According to Yoshimura, some changes took place when the labor shortage
became a serious problem in Japan in the 1980s. The number of irregular
migrant workers dramatically increased, and the existence of migrant workers,
such as those from Iran and Bangladesh, suddenly became visible in the daily
lives of the Japanese people. Faced with this change, discussion emerged in an
attempt to promote a multi-cultural and multi-ethnic Japanese society.

However, still being reluctant to embrace the idea of a multi-cultural society,
the government decided to tightly control which migrants they accepted, in
order to maintain the “Japanese-ness” of the society. Yoshimura argues that the
1990 Amendment of the Immigration Law exemplified such a government
reaction. Following this law, the employment of Nikkei-jin, that is, people from
Brazil and Peru with Japanese origins, was encouraged. Meanwhile, the
government established a series of programs including Industrial Training
Programs from Development Countries, Technical Internship Programs, and the
Industrial Training and Technical Internship Programs in the 1990s. Yoshimura
criticizes these programs which create a loophole for corporations to use
foreigners as trainees without giving them proper training, although they are
actually required to work in the same way as the other workers. Currently, these
programs are condemned because many companies abuse the system to exploit
foreign trainees.

Not only at the policy level, but also at the social and cultural level, migrant
workers are excluded from Japanese society. Yoshimura suggests some reasons
why migrant workers suffer discrimination from Japanese society. First, she
argues that, especially toward ethnic minorities from Latin America, the
Japanese people tend to regard them as those who “live like” Japanese because

they “look like” Japanese. When this expectation is denied, however, the
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Japanese people perceive them as “aliens” to Japanese society. Another reason
Yoshimura raised is the stigmatization of the 3D jobs (Difficult, Dirty and
Dangerous, which is the equivalent of 3K in Japanese—Kitsui, Kitanai and
Kiken) that most migrant workers do. She suggested that a hierarchy among
work exists in Japanese society. In this hierarchy, migrant workers who take 3D
jobs are likely to be perceived as “lower” than Japanese people, and in this way,
are discriminated against by Japanese society. Lastly, she also points out the
different levels of integration in accordance with the generation. While the
young generation of foreigners can speak Japanese, in general, the older
generation find it difficult to speak Japanese. The lack of language skills
deepens the isolation of migrant workers.

In conclusion, Yoshimura made some suggestions for the facilitation of the
integration of migrant workers into Japanese society. First, the Japanese
government needs to recognize the human rights and labor rights of migrants.
Simultaneously, not only a rights-based approach but also the promotion of
cultural exchange among Asian countries must be encouraged. Yoshimura also
describes the recent positive movements happening at the local government
level to promote multi-cultural society: some local government agencies
provide information to foreigners not only in Japanese but also in other
languages. Lastly, Yoshimura emphasizes that trade unions must address the
issue of migrant workers and monitor and establish working conditions for

migrant workers equal to those of Japanese workers. (Sep.20)

Poverty in Contemporary Japan: The Homeless, “Net
Café Refugees” and Freeters in Need

Makoto Yuasa
Chief of Secretariat, NPO Moyai

Makoto Yuasa, Chief of Secretariat of the NPO MOYALI, ironically calls Japan
a “great manufacturer of poverty.” Working with homeless people, Yuasa
explained the current homeless situation in Japan, and how the activities of
MOY AI help to alleviate the difficult situation homeless people face.

As of January 2007, the number of homeless people in Japan is about 18,500.
This number is based on the definition of the homeless employed by the
government: the homeless are those who cannot use shelters, have no access to
jobs and have no access to social welfare. Yuasa suspects that because of this
insufficient definition, the actual number would be much higher. According to
Yuasa, the homeless include not only people who sleep on the street, but also

those who stay in public shelters, cheap hotels, and who do not have official
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residence registration. In addition, a current worrying trend is the emergence of
people called “Net Café Refugees”: people who stay in 24-hour Internet cafés.
They also can be categorized as homeless, Yuasa says.

Yuasa criticizes the government policy regarding the homeless. He argues that
the current government strategy is to crack down and remove visible homeless
people from the streets and parks in order to “prove” that the homeless issue is
solved in Japan. In fact, according to the government, the number of homeless
people decreased to 6,700 in 2007. Yuasa points out that such a strategy misses
the fundamental nature of the problem: why people become homeless in the first
place. He argues that, in order to tackle the issue, it is necessary to know the
social structure which produces homeless people, as well as the life of homeless
people: that is how they survive and what their lives are like.

In Japan, poverty lies at the heart of homelessness. Yuasa argues that the
reproduction of poverty is the reason why the homeless are produced in
Japanese society. He illustrates his argument by showing how people who come
from poor families or families with problems, tend to become homeless.

Yuasa further explains how the homeless survive. In Japan, there are few
public shelters where the homeless can be accommodated. Even when they can
have access to public housing, there are a number of strict rules such as age and
marital status (a single person under the age of 60 is disqualified).
Consequently, Yuasa suggests that many homeless people do not wish to/cannot
access public shelters. In addition, Yuasa points out that because of the high
fixed cost of living in private housing and the high cost of utilities, people who
have temporary work status cannot afford to live there. Consequently,
increasing numbers of people are forced to live in Internet cafés or, in the worst
case, are thrown out to the streets and parks.

Yuasa expresses his concern over the dramatic increase in the temporary
worker population in Japan. It is said that the working poor population is twice
the size it was 10 years ago. Since the 1990s, from a total labor force population
of 50 million, the number of non-regular employees (part-time temporary
workers) has increased by 5.5 million, while the number of regular employees
decreased by 5.5 million. This trend accelerated under globalization, where each
corporation cut down on labor costs as much as possible by increasing the
number of non-regular employees.

Lastly, Yuasa explained the activities of MOYAI, which aims to improve the
situation of homeless people in two ways: to provide guarantors for the
homeless and to provide a space where the homeless can connect with others.

MOYAI also works for the empowerment of the homeless. In order to prevent
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the homeless from being isolated from the society, MOYAI provides an
opportunity for homeless people to get together.

Yuasa concluded by emphasizing that it is imperative to provide a space
where the homeless can relate to each other as well as create jobs by

themselves. (Sep.27)

The Human Rights Situation in Kyoto with Special
Focus on the Korean Residents in Utoro, Kyoto

Masashi Saito
Secretary General, Utoro wo Mamoru Kai

The Utoro district was established in 1941 in Uji City, Kyoto. It was originally
an area of temporary shelters for laborers working on the construction of Kyoto
airfield. The size of Utoro is 2.1 hectares, with about 200 people (65
households) currently living there. When Utoro was founded, most of them
were from the Korean peninsula. After the war, some of the residents in Utoro
remained in the area while some left for Korea. Some of those who left for
Korea eventually returned to Utoro, as Utoro was the communication base for
all Korean residents in Japan. Currently 80 percent of the residents in Utoro are
from South Korea, 10 percent are from North Korea and the remaining 10
percent is made up of Japanese nationals, their Korean spouses and their
children. The land was owned by the Japanese government during the war, sold
to companies affiliated with Nissan after the war and later sold to the real estate
company which currently holds the land ownership. In 1989, the company
started a lawsuit against the people living in Utoro, claiming that they were
squatters and demanding their eviction. As of October 9, 2007, the Korean
government has helped the Utoro community purchase half of the land of Utoro
with 5 million yen, leaving the remaining half in the hands of the real estate
company.

Saito points out that the living conditions in the Utoro district are not much
changed from the end of the war. Rather, he argues that the most tragic situation
has taken place since the end of the war, because the residents of Utoro were
deprived of jobs and foods and left alone without any support from the
government. By taking the fellows to the various parts of Utoro, Saito showed
how the residents of Utoro have to live under harsh living conditions. For
instance, there is no sewage system in Utoro. Having no ditches, the roads
become muddy and the floor of each house is flooded with water when it rains.
Currently, most of the residents in Utoro district are elderly: the majority of

young people leave Utoro and live elsewhere. This current situation reflects
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their changing attitude toward nationality. After the Second World War, many
people in Utoro were reluctant to take Japanese nationality, due to their
attachment to their Korean identity. However, according to Saito, this sense of
attachment has become weak. Young people are likely to select Japanese
nationality, which results in their leaving the Utoro district. Therefore, Saito
argues that the main aim of the movement against the eviction order for the
Utoro residents is to preserve the community and protect the right to reside
there, especially for elder citizens who cannot live outside of Utoro. By
preserving the Utoro district, the Utoro residents and their supporters are also
attempting to secure a safety net where the Korean residents who once left
Utoro can return.

Lastly, Saito argues about the future of the Utoro district. Rather than
perceiving the land in Utoro as an individual property to make money, the land
is considered as communal property for preserving the life of the Utoro
residents. Therefore, the purchase of the land of Utoro, even if it is only half of
it, allows the residents of Utoro a collective site for survival. Saito suggests that,
from now on, the movement against the eviction order for the Utoro residents
should pressure the Japanese government and the Uji municipal government to
improve the infrastructure and build public housing on the land which the Utoro

residents purchased. (Oct.9)

Testimony of an Atomic Bomb Survivor

Miyoko Matsubara
A-Bomb Survivor

Sixty-two years after the atomic bomb was dropped on Hiroshima, Miyoko
Matsubara gave vivid and powerful testimony about her experience as an A-
bomb survivor, or Hibakusha. Matsubara, sometimes in a monotone, sometimes
in great agitation, described what she saw on August 6th, 1945, on the day an
A-bomb was dropped on Hiroshima. Based on her experience, she explained the
enduring effects of the A-bomb on the Hibakusha and the so-called secondary
Hibakusha.

Matsubara explained the enduring effects on the Hibakusha. Soon after the
bomb was dropped, she started suffering from diarrhoea, high fever, vomiting,
and was on the verge of death for a time. Despite her recovery, Matsubara said
that the “hell” continued. She was discriminated against by others on many
occasions because she was a Hibakusha: despite successfully graduating high
school, she could not get a job because of the keloids on her face, and was

unable to get married because people thought that she was contaminated. When
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Matsubara was 20 years old, she had 12 operations over a 7-month period.
According to Matsubara, these operations made her life somewhat bearable and
helped her regain some of her lost dignity. Yet, Matsubara says the past kept
haunting her; she has suffered from various illnesses including breast cancer.
Her experience after the bomb powerfully suggests that the effect of the atomic
bombs was far-reaching and everlasting. There are still 80,000 people who are
suffering from the effects of radiation. Matsubara said that although the war
ended 62 years ago, for the Hibakusha “every day is August the 6th,” and thus
the Hibakusha have not escaped from the war and the A-bomb, nor will they
ever.

The issue of the secondary Hibakusha was also raised during the talk.
Secondary Hibakusha are those who were not in Hiroshima when the atomic
bomb was dropped, yet were exposed to the massive radiation remaining in the
city upon their return to Hiroshima. Matsubara herself lost her brothers who
were both secondary Hibakusha.

Matsubara concluded her testimony with three messages. First, she argues that
if Japan would have had the atomic bomb at that time, Japan, too, would have
dropped it on other countries. Thus, instead of hating the Americans who
actually developed and dropped the atomic bombs, the real enemy is war and
nuclear weapons. Second, considering that Japan was both a victim (as having
Hiroshima and Nagasaki, the only cities which have been attacked with atomic
bombs) and perpetrator during the Second World War, Hiroshima could become
a model of peace by sharing the Hiroshima experience. She urged other cities
and countries to learn from it and stop the endless conflicts happening in the
world. Lastly, Matsubara highlighted the worrying tendency of new weapons
being continuously developed and spreading all over the world. She argued that
the most important task for us is not to create more weapons and accelerate
hatred among people, but to overcome differences and to cultivate friendships
with others through religion, the arts, culture, education and economic
assistance. Matsubara’s only wish is to help create a world where people can

live happily and die peacefully. (Oct.7)

In Search of Historical Reconciliation between Japan
and Its Neighbors

Tessa-Morris Suzuki
Professor, Australian National University

Tessa-Morris Suzuki examined the issue of historical conflict and

reconciliation in northeast Asia. In her presentation, Suzuki talked about the
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background that affected how the problems of historical reconciliation emerged
in the northeast Asian region, what the concept of reconciliation means, and
possible future steps for reconciliation.

The background of northeast Asia’s history of wars is affected by the Cold
War. While in Europe there was a single dividing line which divided the east
from the west, in Asia, there were multiple and tightly guarded dividing lines,
such as the division within the east (China and Russia), the division between
Taiwan and China, and that between North and South Korea. In this context,
Suzuki points out that Japan was isolated from other neighbouring countries; an
isolation that helps explain Japan’s different understanding of past history from
other Asian countries. Although, on the public level, the people made great
efforts to reconcile with the past, as exemplified in popular culture in the 1960s
and 1970s, Suzuki states that such sentiments of reconciliation were not
expressed at the Japanese government level. The fact that Japanese politics was
dominated by the single party, the LDP, where many members hold nationalist
views, as well as the fact that the LDP was influenced by lobbying groups
which took nationalist views on Japan’s past history, all contributed to the
government’s failure to reconcile the wrongdoings of the imperial army during
the wars.

Suzuki argues that because it was difficult to cross borders until the mid
1980s, the Chinese, Japanese, and the Koreans had few opportunities to share a
common memory of the past. Instead, by being dominated by Cold War politics,
northeast Asia experienced what is called “thin-reconciliation”: although the
political normalization between Japan and China and the Korea was achieved in
1965 and 1972 respectively, the underlying past history between these countries
remained unresolved. Consequently, once the borders in northeast Asia became
more open in the middle of the 1980s, it became inevitable for the Japanese to
confront past history with China and Korea. Using an example of Japanese
historical textbooks, Suzuki highlights how the past history of wars has yet to
reach a reconciliation both between Japan and other Asian countries, and within
Japan.

Suzuki further examines the concept of the reconciliation, or “wakai” in
Japanese. Suzuki points out that the concept of reconciliation began to be
widely used in historical research and historical teachings in the 1990s in
northeast Asian context. According to her, there are two approaches to historical
reconciliation: the government-led reconciliation approach and the non-
government-led approach. As to the former approach, examples include the
research committee set up by the Japanese and Korean governments in March

2002 and a similar committee set up between Japan and China in 2002. These
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committees attempted to promote a historical reconciliation on the government
levels. As to the latter, Suzuki points out that a broad range of non-
governmental reconciliation projects took place over the past decade: the East
Asian Historical Forum of Critic and Solidarity, the China-Japan Intellectual
Community Dialogue, and the summer camps for the young in Hokkaido.

Suzuki states that the concept of reconciliation is understood in a different
way in these two approaches. The official projects for reconciliation tend to be
based on the understanding that each country has its own unified understanding
of history. In this approach, the meaning of reconciliation is to overcome this
difference in understanding of history held by each country. On the other hand,
the un-official non-government level projects show a somewhat different
understanding of reconciliation. These groups take the view that there are
various kinds of understanding of history within the nation. They attempt to
create a forum for on-going dialogue in the process of reconciliation. Suzuki
considers that the projects led by non-government actors are important because
they not only aim to reconcile, but also to provide an opportunity to bring
people from each country face to face in a tangible way, to remember past
history, and disseminate past history to a wider audience.

Lastly, Suzuki raised the issue of mass-media in relation to reconciliation.
Suzuki points out that visual media, popular mass media and the Internet have
great power to convey the stories of the past to a broader audience, and can
facilitate audience reconsideration of the past in new ways. Suzuki suggests that
the process of reconciliation can be more effectively advanced through our
effective usage of media. Suzuki concluded by saying that the usage of new
medias in creative ways, such as the creation of on-line reconciliation web-sites,
can help the long-silenced to speak and to be listened to, can help us convey

information across borders, to reach a more wider audience. (Nov.5)

Global Challenges and Transnational Civil Society

Yoshikazu Sakamoto
Professor Emeritus, University of Tokyo

Yoshikazu Sakamoto argues that it is important to achieve unity in reality
because of the following three global challenges: (1) international and
internal militarization, (2) anti-democratic, inequitable globalization, and

(3) eco-political crisis and victimization.
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(1) International and internal militarization

In the international arena, the decline of US power has facilitated the
emergence of a multi-polar global system led by the European Union,
Brazil and Russia, etc. Under this multi-polar global system, the world is
unbalanced because of the different level of power each state obtains. This
is what Sakamoto calls the “inequality of states.” Each state attempts to
acquire military power in order to protect itself and sustain the balance of
power. This rationale justifies weaker states to ensure their security by
maximizing their military power, while stronger states aim to maintain their
military superiority over others. In this way, international militarization has
accelerated.

In the internal sphere, social disparity within states has widened.
Sakamoto argues that discrimination against those who are economically,
culturally, and socially marginalized in society has created a hotbed of
terrorists “in reserve.” The increasing resentment toward society among the
marginalized and their sense of isolation from society are inclined to be
expressing themselves according to military means. In this way, those who
are domestically marginalized try to acquire military power. Meanwhile,
states have dealt with these marginalized people by strengthening the police
and surveillance system, labeling them as “enemies within (states).” This
militarization is further hastened by the privatization of military weapons.
Sakamoto argues that one must face these serious challenges to peace and

unity happening both in the internal and the international arena.

(2) Anti-democratic and inequitable globalization

Sakamoto points out two worrying phenomena, which display the anti-
democratic aspect of globalization. First, because of the rapidly rising
competitiveness of the former South, many regular workers in the North
have lost economic power and become the working poor. In the meantime,
economic disparities within states of the former South have worsened as a
result of ruthless and keen competition on the global scale. Consequently,
an increasing number of people have become marginalized, which makes
the world more undemocratic.

Second, because the global media sends out enormous amounts of
capitalized information, the world becomes a consumer society. Under such
circumstances, even war is presented as a commodity. In this way, people
become unconcerned about human suffering, which makes them

undemocratic and passive citizens.
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(3) Eco-political crisis and victimization

According to Sakamoto, there are two categories of conflict with respect
to the environment. First is the conflict over natural resources such as oil,
natural gas, marine resources, and clean water—both on the international
and the domestic level. Sakamoto argues that depletion of resources is a
political and social question of how to distribute resources equally and of
how to consume them in a humane manner. Second is the conflict over
global warming. Climate change affects world food production, the price of
farm products and livestock, and sea levels, all of which aggravate global
hunger, widen the gap between rich and poor, cause social and political
conflict and produce ecological refugees.

In conclusion, Sakamoto suggests that the role of a transnational civil
society is crucial in order to tackle these three problems that constitute the
inhumane and inequitable global structure. For Sakamoto, civil society is “a
creative public space founded on the idea of “humanity” and “the dynamic,
open-ended process of renovating social relations on the basis of the
reciprocal recognition of the dignity and equality of all human beings
regardless of race, religion, creed, or sex.” Sakamoto argues that civil
society must pursue both the universality of human rights and the diversity

of cultural values. (Sep.21)

Cultural Tour Tokyo: Visits to Shimokitazawa and
Koenji

Yoshitaka Mori (Facilitator of Day Tripl)
Associate Professor, Tokyo National University of the
Fine Arts and Music

In Shimokitazawa, the fellows visited a place called Qvirivsha, a small café
which provides a space where people living in Shimokitazawa and elsewhere
can gather. There, Kimura Kazuho, a graduate student at the University of
Tokyo, provided a talk on the anti-redevelopment movement in Shimokitazawa,
called “Save Shimokitazawa,” as one example of alternative social movements
in Japan.

In 2003, Setagaya Ward made a proposition to redevelop Shimokitazawa by
setting up a high-rise building in front of Shimokitazawa station, as well as
constructing bus terminals and 26-meter wide highways. The proposal for the
reconstruction was approved by the Metropolis of Tokyo in 2006. This
redevelopment policy has caused concern among the residents in

Shimokitazawa. For instance, some residents are concerned that the
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“modernization” of Shimokitazawa will change the original and unique
character of the town. These concerned citizens have created the “Save
Shimokitazawa” movement in order to stop the government-led reconstruction
plan of Shimokitazawa and they have proposed their own plan for the
redevelopment of Shimokitazawa.

According to Kimura, around 100 people have joined the movement. It is
organized through mailing lists, and includes a wide variety of people ranging
from high-school students to elderly people. Its activities include the publishing
of mail magazines on a weekly basis, as well as a community paper, organizing
demonstrations on the street and holding symposiums. In 2007, the “Save
Shimokitazawa” movement brought a lawsuit against Tokyo Metropolis and the
Japanese government to stop the redevelopment project.

Kimura points out that people in Shimokitazawa have various interests, and
therefore, it is difficult to organize the movement. For instance, about seventy
percent of land owners have already agreed to sell their lands, considering that
the redevelopment project was an effective way to revitalize the economy in
Shimokitazawa. Due to different agendas, cooperation between the “Save
Shimokitazawa” movement and other movements against the redevelopment is
limited. Despite these difficulties, Kimura states that people are organizing the
movement to seek an alternative ways to revitalize the atmosphere of
Shimokitazawa.

In Koenji, the fellows visited a recycling shop and a café, both operated by the
movement called “Amateur Riot.” This social movement is unconventional in
the sense that it organizes demonstrations for entertainment. For instance, the
demonstrators occupy public places and start partying at the protest site. The
“Amateur Riot” movement is organized by young people who have unstable
and irregular jobs. Although some are residents of Koenji and others live
outside the area, this movement is based in Koenji, which has historically been
a place attracting radical political activities. Mori suggests that the “Amateur
Riot” movement is organized through the Internets and flyers and does not have
any connection with other social movements. He also points out that the
“Amateur Riot” movement greatly contributes to the revitalization of Koenji

because it brings more and more young people there. (Oct.5)
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Retreat and day trip

Kaoru Aoyama

Petula, Sik-Ying Ho

Huang Jiansheng

Sriprapha
Petcharamesree

During the 3-day retreat trip, the fellows gave
presentations on their research topics.'

Migrants in Sex Work as Reality: How Not to Divide Us
into Criminals, Victims and Rescuers

Aoyama’s argument powerfully showed the necessity of filling in the
gap between the two different discourses, i.e., migrant sex workers as
trafficking “victims” and as sex “workers.” While Aoyama admits the
difficulty of going beyond the boundary that separates discourse about
sex workers into two, she attempts to provide the threshold by making

the taboo agenda—trafficking in persons—public.

New Social Movements through a Politics of Iconogenesis

Ho’s presentation showed how political activities can be embodied by
using one’s own body as an “icon.” By introducing the life of one
woman called Choi Fung, and her various activities, Ho suggests a
“new” way of being “political,”2 which is called “iconogenesis”: young
women who use their bodies as a political tool in order to gather

attention from others and create a social movement.

The Village Systems Supporting Sustainability: A Success
Story from Du Jia, Yunnan

The SUCCESS (Sustainable Users’ Concept for China Engaging
Scientific Scenarios) project attempted to seek how sustainable
development can be practiced in rural villages. As a member of the
SUCCESS project, Huang explained the purpose of this project, how the

research was conducted, and what the findings from the project were.

Migrants and the Access to Membership Goods
By presenting the situation of migrants in Thailand, Petcharamesree
showed how migrants are given limited access to “membership goods.”

Membership goods are a set of goods that only members of a political

! Since Hishamuddin Rais joined the ALFP 2007 from 20th of September onward, he could not
attend the retreat trip

? Other ways of being political, Ho argues, are through interpersonal engagement (to engage in
different forms of intimacy with others) and through creating communities (i.e., to create

alliances).
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Bina Sarkar Ellias

community (i.e., citizens) are allowed to enjoy. She argues that being
perceived as not part of “Us” (i.e., members/citizens) but as “Others”
(i.e., non-members/non-citizens), migrants are excluded from political

communities and not allowed to enjoy the same goods as citizens do.

Freedom and Censorship/Blurring Boundaries

In the first half of her presentation, Ellias presented each cover of
“Gallerie,” the magazine she has edited since 1997. By introducing the
kinds of topics her journal has covered since its inception, Ellias
powerfully argues that it is important to address social and political
issues through the lens of art, so that these topics become accessible to
the public. In the latter half of her presentation, Ellias shared her
concern over freedom and censorship in India. In a critique of the
current movement toward censorship and self-censorship, Ellias
emphasizes the importance of freedom of expressions. At the end of the
presentation, she presented one of her Haikus she composed while in

Japan and some music which represent the cross-border nature of art.

Day trips

On the first day trip,’ held in October, the fellows visited
Shimokitazawa and Koenji to learn about alternative social movements
in Japan. The trip was facilitated by Yoshitaka Mori. The second day
trip was organized in November. They visited Yasukuni Shrine and
Yushukan Museum. After the visit, Amano Yasukazu gave a
presentation on Yasukuni Shrine, its relationship with Shinto religion,

and the emperor system.”

3 See pages 107 and 108 to learn about the details of the Day Trip 1.

4 The summary of Amano’s presentation is shown on the pages 91 and 92.
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Hiroshima
7-8 Oct. 2008

Kyoto
8-9 and 11 Oct. 2008

Shiga
10 Oct.2008

Field trip

The Hiroshima Peace Memorial Museum — Miyoko Matsubara
(seminar) — Peace Memorial Park — Akira Tashiro (seminar) —
Miyajima

In Hiroshima, the fellows attended seminars by Miyoko Matsubara,
an atomic bomb survivor and Akira Tashiro, a journalist specializing in

. 5
atomic bombs and nuclear weapons.

Kiyomizu Temple — the Yanagihara Bank Commemorative Museum
(Suijin District) — Utoro District — Saito Masashi (seminar)
—Ryukoku University

In Utoro District, Masashi Saito, the Secretary General of Utoro wo
Mamoru Kai (The Society for Protecting the Survival of Utoro),
explained the historical background and current situations of Utoro
district.®

In the evening, the fellows attended a seminar held at Ryukoku
Unviersity. The seminar was organized by Hiroshi Tanaka, Lee Soo im,
and Hisashi Nakamura, all of whom are professors at Ryukoku
University. First, a brief presentation on the experiences of the Korean
minority living in Japan was given by Dr. Lee Soo im. Following the
presentation, a candid discussion was held among the fellows and the
students of Ryukoku University. What nationality means for Koreans,
why ethnicity is so important for the Japanese, and the issue of

discrimination against the Koreans were main topics of the discussion.

The Lake Biwa Museum — Atsushi Makino (seminar) — the Harie
District.

In the Lake Biwa Museum, Atsushi Makino, a researcher at the
museum, gave a seminar on the environmental situation of Lake Biwa.’
After visiting Lake Biwa, the fellows had lunch at the community center
hall in the Harie district, which is known for its own sewage system
called Kabata. Kabata is a unique eco-friendly sewage system which
uses the water coming out from the ground for domestic usage,

depending on its natural power of self-cleaning. After lunch, the

5 See pages 102 and 103 for Matsubara’s seminar and pages 89 and 90 for Tashiro’s.
6 See pages 101 and 102 for Saito’s presentation summary.

7 See pages 92 and 93 for Makino’s presentation summary.
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residents in the Harie district showed the fellows various types of

Kabata used in their community.

Public Symposium
Unity in Diversity: From Exclusive State to
Collaborating Communities

Day 1
6 Nov. 2008

People, State, Whose Security?

» Stories from Borders and Stories of Borders
by Sriprapha Petcharamesree

» Migration: Diverse Experiences
by Kaoru Aoyama

» Sustainability and Community System

by Huang Jiansheng

The idea of borders was the focal point of the first day of the
symposium: how we understand the concept of borders, how people are
affected by crossing borders, how people live within borders, and how
people blur the boundaries of borders. The presentation of Sriprapha
Petcharamesree critically examined the concept of borders® from both
legal and political perspectives. With a focus on the experience of
migrant women who work in the sex industry in Japan, Kaoru Aoyama
examined their situations based on her interviews with them. By
presenting his observations on village lives in China and those in Japan,
Huang Jiansheng investigated the ideal community systems for the
realization of ecological and social sustainability.

The theme of borders was further illustrated by the personal account
of a migrant worker in Japan, which was given before the fellows’
presentations. Amano Andera from Thailand, a member of staff at the
House in Emergency of Love and Peace, presented her working
experience with migrant women who accessed the House in Emergency

of Love and Peace.

8 By the term “borders,” Petcharamesree indicates not only the lines which cut through

geographical territory, but also social, cultural and psychological territory.
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Day 2
7 Nov. 2008

Looks, Looking, and Lurking: Sex-Youth-Art: An
Experience with Hong Kong, Malaysia, and India
» The possibilities of a Second Spring: Japanese ‘Shufu’ and HK
Chinese ‘Sinai’
by Sik-Ying Ho
» Energy 4 Change
by Hishamuddin Rais
» Gallerie: Another Way of Looking
by Bina Sarkar Ellias

The theme of the second day of the symposium revolved around
sex, youth, and art. Each presentation provided a unique perspective on
sex, youth, and art, with examples from Hong Kong, Malaysia, India,
and Japan. Sik-Ying Ho examined what it means to be a “shufu” or a
housewife in Japan. She reproduced her interviews with Japanese
women. Fellows of the ALFP 2007 and others affiliated to the program
took on “surrogate” roles as the interviewees and presented accounts of
their lives in a theatrical and documentary way.

By showing a series of visual images collected during his stay in
Japan, Rais compared the youth culture in Malaysia and that in Japan.
Observing and exploring the potential force of change in the youth
counter-culture, Rais argues that youth cultures in the two countries are
different: the former works as a force to question the regime while the
latter to confirm the regime.

Bina Sarkar Ellias’s presentation was composed of various seminar
themes discussed throughout the ALFP 2007: poverty, discrimination,
religion, and Hiroshima/peace. Ellias presented her views on each topic

with the hope of creating a more equitable and just world.
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